


S0X0JI AND ZIN CENTERY

Sokoji and Zen Center are two organizations that have
many things in common, most importantly, the sharing of a
common religious philosophy. Yet, there e:xists deep-seated
friction and tension between the two. Sokoji is a Soto Zen
Buddhist Temple in 3an rrancisco that was founded in 1934 by
a group of Issei®. Zen Center was established ten years ago
by the present Zen Master when interest in Zen Juddhism
among whltes was first aroused, which was revealed by the en-
thusiasm shown in the Zen liaster's lectures in English. The
Zen Hasfcr, Shunryu Suzulil Roshi, then tool: on the heavy res-
ponsibilities of the guidance of two grouns. Since that time
Suzuli Loshi has been the shared teacher of both his Japanese
coniregation and his Zen Center students. Three other priests
have since come from Japan to help the Roshi with cne or both
of the groups. Eesides the sharing of the Zen Master and the
instructors, .the two organizations also share the Tembdle,
lezally the buildiny is owvmed by the Japanese congregation
but it is used by both, by the Japanese for Sunday services
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né teetings, and by the Zen Center for daily neriods of zazens

]

and lectures.

The situation coes not secen to warrant serious conflicts













within the same age range dress relatively in the same way.
She adds that perhaps the Zen students should 'tiiink harder
about what others see in them."

‘Claude vahlenberg, a novice priest and associated with
Zen Center for the past fifteen years, says that the Issel
sees the younzer fencration just as the older generation, in
general, sees them, as a "bunch of hippies." Mel Weitsman,
recenfly ordained as a mnovice priest, says that the-student
cannot be ashed to shave or cut their heir before their own
realization., Suzulki Roshilsays that the students snould not
chanze just to -leace the Japanese congregation but for nu-
tual vnderstanding. "The understanding should come from wi-
thin as one sits.“

Another factor in Zen Zenter beins felt as another soint
of tension is its conetantly growing size. Claude Dahlenberg

focls thot the increasing size of Zen Center mekes the Sokoji
()
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congrezotion ill at ease. ile referred to the traditicnal po=
licies of the Urnited 3tates is always to expand and tuat of
Japan has always been to ba left isolated, at least until re-
cently, FHe hypothesizes that the same plienomenon is happening
now, where Zen Center expands lilte the United States expands
and tHe Sokoji's ansver to its dwindlinz congregation depends
on its owvm peonle in its isolated world. Zyogen Yoshimura
_Senseis believes that the main body of Sokoji members wish to

protect the status auo in the Tesple and would resent any
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outside interference in this respect. brs. Chieko Tashiro,
involved in both the Zen Center and the Sokoji Sunday 3chool
as a mother of thre=e children in the 3Sunday School, believes
that the threat involves the whole religioen, that the Issedl
are afraid the whites will take over the entire religion which
is not such an impossible theory. 3oth irs. Fuyu Kawasiiri
and Sclae XKawashiri, hoveve-, deny that the Issel have such
fears., They are ¢u:ite confident that a take-over by the Zen
Center would be zbsolutely ispossible because the Issei feel
that, since they are the rightful owners, nothing can tear
the Terple away froa them,
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The seme lack of understanding that the Issel fezl for
the Zen Center stﬁdents is also felt by the students for the
Japancse confresation, George Hegiwara has Dean personally
asked sevaral Lines by Zen Center students about what teokes
nlace curinz Sundav services, attended meinly by the Issei.
Just ¢s the Issei nay not understand zazen, the Zen students
16 not understand or even know of the rituals that the Iscge
perforz weckly. Some newer students, con't even realize that
there emxists a Javanese congre ation at Soloji until months
after their arrival. The level of cowmunication and‘interac-
tion is at a vary low »oint. The attitude of the Japanese
conrsrezation toward the rhysical appearance of the Zen stu-

dents has come to the nmoint where they are no longer iInvited

to certain SDuddhist festival day celebrations at the Temple.
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In these statements by the priests and the three JZen Cen-
ter members one finds the very basic differences between the
make-1up of the membersiiip of the Sokoji and the Zen Center.®
Cne can, then, excect basic differences in the way that they
practice Zen,

Yosnimura 3ens=i built a bare framework of what he be-
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iieves are the »urposes of the Japnanese at Sokoji. he Issei
go to the Temnle to wors:in the spirits of thelr ancestors.
Cultivation of the self is a minor -murnose. The Hisei attend

both to wors ip the dead and for self-cultivation. The 3an-
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sei Zo to the Temple with Little or 1o thouznt for the s

I L
of the cdead, ALl cerenonies are cone for the self and gelf-
cultivation., Lainin Watasiri sensei adds that most of the
Issgel emphésize funerals, ancestor wors.ip (often in the for
of memorial eerviceé) and anneasexent of the spirits of the
dead, This was extremq;}y important for the Issel coming to
a strange land beczusze the sniriits were “nown to protect
those wiio worshinned them., However, toae regular 3unday ser-
vices do ot concist only of ancestor worship. There is the
syabolic burring of incense, the boving, and the chanting of
the sutras,

“xcept for the burninz of the incense, the service fol-

lowing zazen for the Zen students is very similar. But the

nain emnhasis for the Zen students is put on the practice of
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zazen. UVhen the Japanese subjects interviewed vere askec why
they tnouzht the Japanese did¢ not practice zazen, everyone
gave ‘as their first reason the lack of time. Hard work has
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alvays been a necessity for the imanigrants with their 3
to succeed in the middie-class always ahead of them. liost
have succeeded in reaching this goal but they still work on.
nrs. Komdiya says that most Nisei and Issei Jjust don't have
the "easerness" to wake up so early and the Sansel probablf
don't either. Virs. Kewasoiri also mentioned the lack of
time but added that a sioft session of zazen, abouft ten mi-
nutes, was nracticed before each Sunday service. lMost Nisei

and Issei would agree with irs. Tastiiro that they are pretty

it
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content with their present situation and they don't want it
to chenge for any reason. anparently they believe that this
satisfaction should be passes onto their children because
GeorZe fagiwara believes that Japanese chrildren den't seem
to be as relisious as their white brothers. Also 3uzuki lo-
ghi montioned the Tierce comnetition that exists amony the

Jansei, especially in school, Com-etition of tuls sort would

Fh

not allow the nas-ing of time "sitting, doing nothinz."

The diffecrence, then, batwecn the two groups, as “eb
snderson put it, is the placing of enerzy and effort. The Zen
students place their energy and eflort in zazen, The Japanese
nloce thelr energy and effort in the rituszls aﬁd cercionies.,

*
ile continues, "The pointhseparation is the practice of zazenV
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sei feels. ©One of the first steps, ikl eltsman believes
that should be taken in this respect, s the renlacing of the
name '"Sokoji Sunday School' to sonetihlng more pleasant. Ano-
ther idea is the use of tatani wats'l for the service instead
of -chairs. CGChanges such as these would bring the whole level
of religion down to the children themselves, A direct rela-
tioﬁship between the child and the religion can be developed.
A very good relationshin also could develop between Zen Cen-
ter and SokoJji through the relationships of the children.

One can see that there are many levels on which a solu-
tion to tne problem can be found. Following are more thoughts
o tihe situation of some of the interviewed and tie naper will

end with the very cal:, hopeful sords of a Zen liaster.

sy}

Separation of the two grouns is not an entirely unfea-
gible idea to Xatagiri Sensei. The ideal sgolution would be
harvony between the twe groups based on mutual understanding
but because we deal with huwan beings and not icdealized si-
tuationg, a wmore nractical sclution wmust be found. Because
of Zen Center's growing size and the 3okoji's preoccupation
with the rerodeling of the Temple, perhaps the separation
would be practical Zor both. Bob Halperﬁ, a Zen Center stu-
dent cosmented that the Zen Jenter was in an idezl environ-
ment to study Zen - a Javanese community. Living asong Ja-

panese - seeing them ¢n the street was an aid to the students'

practice. lloving avart would eliminate the opportunity,
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Kataziri Senseil agreed that the contact was very important
and beneficicl but the friction that has been procuced so far
because of such contact was not worth it. After a time of
develonnent of the two groups as completely separate entities
they could iceally come together as a true whole. He adced
that the New York Zen group whose only contact with the Ja-
pariese was the priest was anparently succeeding very well.

Claude Danlenberg sugzests that no interaction can take
place at this -oint. The solution can only come when the Ja-
panese ond the Zen studenté feel rore secure with each other,
perhans when the Zen students have 'mellowed.'" He feels
that avoidinz the cuestion until crises develop is the best
policy at this time.

Georze iirano says we must meet together and talk., 'Co-
operation will come very soon.’

Vel eitsman believes that the renewed sharing of fes-
tival day celebrations could be another bridge. The Zen Cen-
ter would prepare for the festivities making Sokoji the
suests,  "They're (the Japahese congrezation) the parents
and we're (Zen Center) the children, and now the children
are rich encugh to take the parents out sometiie.”

Yoshimura Sensel says botﬁ grouwns must learn, if not to
actually carry out, but at least, to understand: sitting in
Zen, livinz in Zen, and riteal in Zen, Living in Zen, every-

one practices. '"Living in Zen is wasning your face, eating
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braakfast, lunciheon, and dinner, going to the bathroom, every-
thing," with the same mind as sitting in “Zen and ritual in
Zen. The Zen students »ractice sitting in Zen very dilirent-
ly and the Jépanese practice ritual in Zen egually as dili-
gently.

Katagiri Sensei says we must view the nroblem from a
complete understanding of the human being. 'We must be aui-
et ané patient and cerry out our duties.™

Shunryu Suzuki Zoshi believes that an agreement between
Zen Center and Sckoji will finally come and the best solution
will be freecom in the 3Sokoji Temple for everybody. But he
coecsn't discuss the situation excessively with either group
Ynowing that soon they will come to a nutual understanding.
e says he must be very natient with both groups. Sometimes,

ce - to learn to have natience

o
His

5 ~ils prac
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ne says, 'this
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with both Zokoji =zna Zen Center.
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A research paper undertaken for anthropoleory 3 at the
University of California at Berkeley.

First generation Japanese in America.
sitting meditation

T feel that I stand in a unicue position in this situation.
I officially am a member of the Japanese congragation, my
grandmother and parents being active members, but I do not
necessarily have toe same Leellﬂﬁs £hat the main body of
Japonese have toward the Zen Center. On the other hand,

I zm not a member of Zen Center but I have friends auong
the members and nractice zazen with the Zen Jonter occas-
sionally. individually I stand between the two zroups,
thus, having a birds-eye view of botn.

The szcondary ~uestions were rourgnly the following

ire there different reasons the two groups csite To a Zen
Burdhist tennle?

hat are the differences in the ‘qays the two Zroups prac-
tice Zen?

“hy don't the Japanesc practice zazen?

vhy have there been so few Japanese in the len Center?

‘mat should the role of the 3okoji 3uncday 3chcol be?

“hat do you feel is in the futurs for the two Zroups’?

Second seneration Japanese in America.

Third cencration Janznese in America.

Tezcher

I found that the Issei, esn°c1al1y the two women, were
very cohcise anc to tnp -oint with thelir ansgrers. They
Gidn't elaborate. 9o, 1 used the priests' facts, expec-
ting that to be what the Issel would have told me had
they wished to.

Conmonly nowm fact

wWoven straw mats



A DIAGRAM COF A SOLUTION BY

YOSHIMUTA SENSEX

Different paths but the same mind

and they both go to the same nlace
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